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hatred etc., and thus is the cause of activity. But the acti-
vity of the self conceived as being the agent and the en-
joy er, is the cause of all evil (afiartha). As such we cain-
not say that the mithyajnana is the cause for the activity
of such a self.  This adhyasa is a fact of common experi*"
ence.

Thus by implication we arrive at the subject matter
and purpose from the first aphorism.   To establish thesfe
two, Sankara has shown that the "abrahma svarupatva' of
the self is of the nature of adhyasa. Destroying the caus6
of such an 'anartha' is the purpose.

Objection; What is. wanted is the destruction of
'anartha', and not its cause.

Reply : It is only when the cause that brings it is
destroyed, there is total or complete elimination or destru-
ction of "anartha".

Objection ; This adhyasa is said to be beginning"
less. If so, how can it be destroyed ?

Reply ; That it is destroyed we have the ^astra"
pramanya* (scriptural testimony).

Objection : But it is contrary to experience. Even
though the 'aham pratyaya* (I-principle) is distinct from
'manushyatva' ybeing human) etc., still the 'manushyatvady
adhyasa' is beginningless. As such it cannot be dispelled.

Reply : It is not 'anaditva' or begintiinglessness that
is the cause of the destruction or non-destruction of the
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